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Most humans believe in a god, but many do not. Differences in belief have profound societal
impacts. Anthropological accounts implicate bottom-up perceptual processes in shaping
religious belief, suggesting that individual differences in these processes may help explain
variation in belief. Here, in ﬁndings replicated across socio-religiously disparate samples
studied in the U.S. and Afghanistan, implicit learning of patterns/order within visuospatial
sequences (IL-pat) in a strongly bottom-up paradigm predict 1) stronger belief in an intervening/ordering god, and 2) increased strength-of-belief from childhood to adulthood,
controlling for explicit learning and parental belief. Consistent with research implicating IL-pat
as a basis of intuition, and intuition as a basis of belief, mediation models support a hypothesized effect pathway whereby IL-pat leads to intuitions of order which, in turn, lead to
belief in ordering gods. The universality and variability of human IL-pat may thus contribute to
the global presence and variability of religious belief.
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eligious beliefs, especially those pertaining to the inﬂuence
of Gods, are among the most widely shared and deeply
personally important human beliefs1–4. They are also
among the most varied. Variability in religious belief and nonbelief is as universal as the presence of religion across human
cultures. Differences in belief have substantial impacts ranging
from personal identity formation5, to social/group afﬁliation and
exclusion6, to national and international political dynamics7,8.
Key questions thus concern the neurocognitive bases of individual
differences in belief. Theoretical accounts in the psychology and
anthropology of religion suggest that religious beliefs emerge, at
least in part, from perceptual mechanisms evolved for predictive
processing of environmental information1,2,9–16. Though it is not
possible to directly observe the co-evolution of religious beliefs
with human information processing, differences among humans
in religious and perceptual information processing phenotypes
provide another window into such relationships. That is, individual differences in relevant perceptual mechanisms for predictive
processing of environmental stimuli may bias individuals towards
or away from religious beliefs.
A point of general consensus among explanatory frameworks
for human information processing is the simultaneous operation
of automatic bottom-up processes, driven primarily by sensory
and perceptual input, and top-down processes that are more
accessible to conscious awareness17–19. Critically, these two strata
of cognition are not fully discrete from each other in their
operation, and automatic bottom-up processes were likely the
evolutionary substrate from which more explicit forms of topdown cognition arose20. Several theories of human cognition
delineate trajectories of inﬂuence by which bottom-up processes
direct individuals toward the formation of certain explicit
beliefs17,20–25. According to these accounts, intuitions (i.e.,
reportable experiences of knowledge that was not consciously
learned) develop as products of bottom-up gathering of environmental signals/information via unconscious information processing20–25. Because individuals are not aware of such bottomup inﬂuences, intuitions drawn from unconscious processing may
instead be consciously interpreted via explicit belief narratives
that provide a rationalized context for beliefs and behaviors2,23,24.
Indeed, intuitions frequently bias more explicit top-down views
and judgments2,13,17,26, and certain explicit beliefs may be more
compelling and difﬁcult to override when they stem from intuitive impressions2,13,17,27. These effects have been found to operate
across diverse modalities of sensory information processing28–30.
For example, in the context of interpersonal evaluations, humans
rely on rapid, nonconscious face processing to form intuitions of
trustworthiness29–31, which has substantial inﬂuence on subsequent decision-making31.
With respect to religious belief, extant theoretical
accounts1,2,9,10,13–16,32 posit that evolved neurocognitive processes contribute to default intuitions about the nature of environmental stimuli which direct individuals toward explicit beliefs.
For instance, neurobiology evolved for cooperative interactions
among humans is implicated as a basis for intuitions concerning
morality and fairness2,10,15. These intuitions, in turn, are theorized to bias individuals toward religious beliefs in divine justice
and watchful Gods, which align with moral intuitions, and may
insulate against challenges to intuitions about justice when
commensurate retribution or compensation for a given act is not
materially available33. Other theoretical work has suggested a
connection of evolutionarily-favored pathogen-avoidance
mechanisms (e.g., evolved avoidance of individuals who are sick
to minimize transmission of pathogens) to intuitions concerning
cleanliness and religious beliefs concerning purity (e.g., belief in
the healing effects of touching holy individuals or items, belief in
unseen agents of spiritual corruption)16,34. Intuitions of
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anthropomorphism, which appear to be biologically rooted in
systems evolved to support face processing and socialcognition35, may contribute to beliefs in watchful invisible
agents36,37. Relatedly, the automatic bias to detect agency in the
environment is thought to yield over-attribution of intentional
agency at the intuitive level (i.e., intuitions that non-agentic
things have agency), which supports explicit beliefs about
supernatural, intelligent agents (e.g., deities)1,13,14. Empirical
support for this theory, however, has been mixed; recent work has
suggested that individuals may under attribute agency38, and that
believers in the paranormal—but not those who endorse a set of
more traditional religious beliefs—display illusory agency
detection39,40.
Other literature has suggested a link between top-down,
effortful analytic thinking—a propensity to critically examine and
override prepotent automatic41 responding—and religious
disbelief41,42. Gervais and Norenzayan43 reported that priming
analytic thinking reduced strength of religious belief. However,
replication attempts have not supported the efﬁcacy of the socalled analytic prime employed by Gervais and Norenzayan44,45.
A core belief across major religions is that the sequence and
structure of events in human lives (and in the universe more
broadly) reﬂects an underlying order determined by the intervention of Gods3,4,46–50. Believers are more inclined to perceive
events in the world as adhering to a purpose or design rather than
as a series of random, unpredictable occurrences47,49. Indeed,
such interventionist belief is an explicit focus of religious practices
in Christianity, Islam, Hinduism, and Judaism50. Empirical work
has associated belief in Gods with explanations of events as
adhering to an intelligently designed order49,51,52, and greater
belief that a deity plays a role in ordering life events is posited to
lead to increased strength of religious belief broadly50,53. This
suggests that identifying individual differences that inﬂuence
interventionist belief may provide explanatory insights into variations in strength of religious belief in general. Moreover,
because belief in intervening/ordering Gods is a shared element of
disparate religions3,50, it provides a suitable testbed for hypotheses concerning links between information processing and belief
that may transcend cultural context.
In view of the associations between intuition and religious
beliefs, it is notable that multiple lines of work in cognitive science have speciﬁcally implicated order-related perceptual information processing as a basis of intuitions21–23,54. In particular,
this work points to bottom-up learning of predictive order (patterns) in the environment without conscious awareness (i.e.,
implicit pattern learning; IL-pat)20–23,25,54 as an underlying
inﬂuence. Reber21 identiﬁes IL-pat as a bottom-up perceptual
basis of intuitions of order, including tacit-knowledge of complex
visuospatial patterns after extended exposure. This work is situated within a broader framework developed by Epstein and others
in which, “The implication of automatic implicit learning from
experience is that the information acquired… is the primary
source of intuitive ‘knowing without knowing how one knows’”23,
and in which such intuition serves as a bridge between implicit
and explicit levels of cognition23,24,54. Convergently, research into
individual differences in IL-pat55–58 has demonstrated that IL-pat
is positively associated with self-reported measures of intuition
across several paradigms.
The work identifying bottom-up information processing and
intuitions rooted in evolved neurocognitive systems as inﬂuences
on belief suggests the hypothesis that processing information
related to order in the environment via IL-pat could inﬂuence the
formation of belief in an intervening/ordering God. Speciﬁcally,
accounts implicating IL-pat as a basis of intuitions21–23,54, and
intuition as a basis of beliefs2,4,9,15,17,24, indicate a potential
pathway of effect whereby implicit learning of actual patterns/
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order in the environment could yield intuitions of ambient order
that, in turn, inﬂuence belief in an ordering God. In other words,
intuitions of order that result from IL-pat might disproportionately direct stronger implicit learners toward explicit
beliefs in an intervening/ordering God.
Implicit pattern learning occurs frequently in real-world settings and operates on a broad range of stimuli, including many
forms of visual modality input59; merely being in an environment
with recurring elements is sufﬁcient to implicitly learn
associations60,61. Individual differences in implicit learning
emerge early in development60,62,63, with performance approximating adult levels64. While extended longitudinal measurement
is challenging, extant evidence suggests that differences in IL-pat
are relatively stable across time65, including during early childhood66, and may be genetically determined67,68. Thus, any
impacts of IL-pat on intuitions of order are likely to begin in
young childhood via exposure to learnable patterns in the
environment. If IL-pat affects belief, it could thus manifest in
individual differences in change in strength of religious belief
from childhood to adulthood.
Because IL-pat is a fundamental, largely subcortically-mediated
aspect of perceptual information processing69,70, it is likely to be
present (and subject to individual differences) in all human
groups. Thus, if IL-pat helps shape belief, then individual differences in IL-pat should be predictive of differences in belief
across disparate cultures and religions. As noted above, belief in
intervening/ordering Gods is a common element across disparate
religions3,4,46–48,50, thus this aspect of belief presents an opportunity to evaluate the inﬂuence of IL-pat across religions. Moreover, beyond the context of this study, a timely priority for
empirical understanding of religious cognition is the inclusion of
non-Western cultural contexts that are substantially underrepresented in this literature71. Middle Eastern Islamic samples,
in particular, are largely absent from psychological research
broadly. Turkish Muslims are a relative exception72–74, but less
westernized nations in the region are dramatically underrepresented, such that sociocultural inﬂuences on cognitive and
behavioral phenotypes (religious and otherwise) remain poorly
understood75,76. In addition to the inherent value of expanding
psychological research in the Middle East, investigating the
replicability of ﬁndings across U.S. and Middle Eastern samples
provides the opportunity for strong tests of mechanisms hypothesized to operate across disparate sociocultural contexts.
Multiple experimental paradigms have been developed to
investigate IL-pat. Perhaps the most widely used measure is the
serial reaction time task (SRTT)77,78, which prior work suggests is
reﬂective of environmental IL-pat21, and which has recently been
shown to load heavily on a broad implicit learning ability factor65.
Notably, extant evidence indicates that IL-pat during the SRTT is
not improved—and may actually be impaired—by top-down
inﬂuences, including instructions to look for patterns61,69,79,80
(see “Methods”). In addition, modiﬁcations of the SRTT have
been devised to limit opportunities for explicit awareness of
patterns that could be a precondition for top-down inﬂuence69,81.
The SRTT thus presents a good experimental measure to investigate putative bottom-up link of IL-pat to belief: stronger IL-pat
might contribute to stronger belief, but a belief-related top-down
bias to seek patterns is unlikely to strengthen IL-pat, thus, any
positive association observed between IL-pat and belief is most
likely to be bottom-up.
Here, in culturally and religiously distinct samples studied in
Washington, D.C. and Kabul, Afghanistan, we test and support
the hypotheses that individual differences in implicit pattern
learning, measured via a modiﬁed SRTT77,78,82, predict individual
differences in (1) strength of belief in an intervening/ordering
God, and (2) change in strength of belief in God from childhood

to adulthood. We distinguish effects of IL-pat from potential
confounding inﬂuences of schizotypal ideation and parental
religious belief as well as potential effects of explicit learning.
Subsequent analyses in the U.S. sample further support the
hypothesis that intuitions of universal order mediate the relationship of IL-pat to belief. Data from a predominantly European
sample provide additional replication and extension. Results
indicate that superior bottom-up, implicit learning of visuospatial
patterns is associated with stronger belief in an intervening God
and increased strength of belief from childhood to adulthood.
Results
Implicit pattern learning (IL-pat). Because a goal of this
research was to test whether results replicated across religiously
and culturally disparate contexts, all analyses were performed
separately for each of the samples.
U.S. (N = 199, Mage = 19.83 ± 2.72 years, 65.83% female,
34.17% male, 52.26% Christian, 25.13% unafﬁliated, all others
<4%, Supplementary Table 1) and Afghan (N = 148, Mage =
26.99 ± 4.57 years, 41.22% female, 58.78% male, religious
afﬁliation not queried due to potential risks associated with
non-Islamic afﬁliation) participants completed a modiﬁed
SRTT78,82, a widely used measure considered to be reﬂective of
ecological implicit learning ability21. Participants responded to
the positions of ﬁlled circles (targets) that rapidly appeared at four
positions onscreen by pressing a corresponding key (“Methods”;
Fig. 1). Each block of targets either adhered to a repeating 10position sequence (pattern), or was random (50% pattern blocks;
50% random blocks). Consistent with recommended procedures77, implicit pattern learning was calculated as the difference
between slope-of-change in response time (RT) during random
vs. pattern blocks to enable measurement of faster responding
due to learning distinct from confounding inﬂuences (e.g.,
motivation, familiarity).
In order to verify that pattern blocks were distinguishable from
random blocks at the implicit level (i.e., based on RT differences),
we conducted paired t-tests for each sample between the rate of
change for pattern and random blocks. Both U.S. and Afghan
participants displayed a faster rate of change on pattern blocks,
indicating that they were able to implicitly learn the patterns
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Fig. 1 SRTT. Participants indicated target locations corresponding to four
keys (a). For example, when the target appeared in the left most location,
participants responded by pressing the “z” key. Pattern blocks (b) consisted
of 10-target repeating (5×) sequences, containing three ﬁrst-order
structures (orange bar) and two second-order structures (green circles).
Random blocks (c) consisted of 50 non-repeating targets.
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(U.S.: t(198) = −10.95, P < 0.0001; Afghanistan: t(147) = −7.61,
P < 0.0001). To further evaluate whether learning was implicit,
following each block, participants were asked to indicate whether
they thought the sequence they saw was a pattern or was random.
In both samples, IL-pat was uncorrelated with explicit accuracy
about whether patterns were present (U.S.: r = −0.12, P = 0.10;
Afghanistan: r = 0.08, P = 0.40), conﬁrming that learning was
implicit. Relatedly, IL-pat was not associated with illusory explicit
pattern detection, i.e., incorrectly reporting the presence of a
pattern on random blocks (U.S.: r = 0.03, P = 0.67; Afghanistan:
r = 0.01, P = 0.93).
Relationship of IL-pat to belief. An interventionist belief (IB)
component score (see “Methods”; Supplementary Methods) was
calculated from three belief measures: the Belief in Divine
Intervention Scale3 (BDIS; Supplementary Table 3) and two
versions of the Overlapping Circles Task83 (Supplementary
Fig. 1), in which participants used object representations to
indicate beliefs about the extent to which God inﬂuences events in
the world and their own actions. Brieﬂy, IB was created in order
to integrate estimates of belief in divine intervention obtained
from all three belief measures into a single DV for regression
models (see “Methods”).
Next, linear regression models in each sample tested our
hypothesis that IL-pat predicted IB. We controlled for schizotypal
ideation and parents’ strength of belief to distinguish effects of ILpat from key psychological and environmental factors that are
associated with religious belief84,85 and biases to perceive
order86,87 but distinct from the hypothesized inﬂuence of IL-pat
(see Supplementary Tables 10 and 11). Implicit pattern learning
signiﬁcantly predicted IB in both the U.S. (b = 1.24, β = 0.17, SE
= 0.47, P = 0.009) and Afghanistan (b = 1.60, β = 0.26, SE =
0.48, P = 0.001; Fig. 2). Because of the non-normal distribution of
IB (Supplementary Fig. 2), we conducted additional analyses,
which conﬁrmed that the observed associations with IL-pat were
not due to a violation of OLS assumptions (Supplementary
Table 9).
We further performed zero-order correlations (Supplementary
Tables 5 and 6) with scores on the individual intervening belief
measures to conﬁrm that the relationship between IL-pat and IB
was not a result of associations with just one or two of the belief
measures from which IB was derived. Implicit pattern learning
was positively associated with BDIS at a trend level in the U.S.
Afghanistan
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Fig. 2 Linear regression models to predict interventionist belief (IB) and
belief change (BC) in the U.S. and Afghan samples. Signiﬁcant β are
indicated by ﬁlled circles. Black ﬁll indicates P < 0.05 (P = 0.036 for effect
of IL-Pat on belief change in both samples; P = 0.009 for IL-Pat on IB in U.S.
sample) and gray ﬁll indicates P ≤ 0.001. Error bars represent 95% CI.
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(r = 0.13, P = 0.06) and signiﬁcantly in Afghanistan (r = 0.19,
P = 0.02). In both samples, implicit pattern learning was also
signiﬁcantly associated with self-overlap (U.S.: r = 0.19, P =
0.007; Afghanistan: r = 0.19, P = 0.02) and world overlap (U.S.:
r = 0.16, P = 0.03; Afghanistan: r = 0.26, P = 0.001). These
ﬁndings indicated a consistent underlying association between
implicit pattern learning and diverse individual measures of belief
in an interventionist God across these two culturally disparate
samples.
Belief change was surveyed using a lab-developed measure,
which consisted of 9-point Likert scales on which participants
reported their own strength of belief in God starting at age 6 and
then at 3-year intervals up to age 24 (see “Methods”,
Supplementary Methods). This method to assess change in
religious belief is consistent with prior work that has used a
retrospective approach to assess changes in religiosity over the
lifespan41,88.
IL-pat was a signiﬁcant predictor of belief change in both the
U.S. (b = 3.53, β = 0.15, SE = 1.67, P = 0.036) and Afghanistan
(b = 3.53, β = 0.17, SE = 1.67, P = 0.036; Fig. 2), with schizotypal
ideation and parents’ strength of belief again included as covariate
regressors (Supplementary Tables 10 and 11).
In order to further conﬁrm that implicit pattern learning—
rather than explicit awareness—was driving the association with
religious belief, we performed zero-order correlations for explicit
accuracy on the SRTT with IB and belief change. Explicit
accuracy was not related to IB (U.S.: r = 0.07, P = 0.30;
Afghanistan: r = 0.13, P = 0.14) or belief change (U.S.: r = 0.06,
P = 0.42; Afghanistan: r = 0.06, P = 0.51). We also tested the
association of IB and belief change with illusory explicit pattern
detection (i.e., reporting patterns for random blocks) and more
frequent endorsements of patterns regardless of block type. IB
was not correlated with illusory detection (U.S.: r = 0.08, P =
0.23; Afghanistan: r = 0.15; P = 0.09) or overall tendency to
reported patterns (U.S.: r = 0.04, P = 0.56; Afghanistan: r = 0.06,
P = 0.51). Similarly, we did not observe an association between
belief change and illusory detection (U.S.: r = 0.11, P = 0.11;
Afghanistan: r = 0.05, P = 0.55) or an overall bias towards
reporting patterns (U.S.: r = 0.09, P = 0.21; Afghanistan: r =
0.02, P = 0.86). When these explicit awareness variables were
included as additional covariate regressors (along with parents’
belief and schizotypal thinking; Supplementary Tables 12, 13), ILpat remained a signiﬁcant predictor of both IB (all Ps ≤ 0.009)
and belief change (all Ps ≤ 0.05).
Finally, we conducted an initial probe of the relationship
between IL-pat and belief in the existence of God broadly
(Existence Belief; EB) using a single-item measure in the U.S.
sample only (no viable translation of this item could be found for
the Afghan sample; see Supplementary Methods). As expected,
EB was positively correlated with IB (r = 0.66, P < 0.0001).
However, exploratory analyses to assess whether EB was
associated with IL-pat revealed no correlation (r = 0.05, P =
0.50). Thus, while IB and EB were strongly correlated, only the
former was associated with IL-pat. Because EB was closely related
to IB in some participants (but not in others), we next asked
whether IL-pat was more associated with Existence Belief in
individuals for whom IB more closely approximated Existence
Belief and less associated with Existence Belief in those for whom
Existence Belief was more divergent from IB (putatively
explaining the discrepant relationships of IL-pat to IB vs. EB).
After calculating similarity between EB and IB for each
participant (see Supplementary Methods), we explored whether
IL-pat differentially predicted EB based on how closely EB and IB
were related (i.e., a belief similarity X IL-pat interaction). This
model revealed a signiﬁcant interaction, such that the association
between IL-pat and Existence Belief was stronger for those
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participants whose IB more closely approximated Existence Belief
(β = −0.20, P = 0.002). Taken together, these post hoc analyses
demonstrate that, consistent with our hypothesis concerning ILpat as a contributor to IB, IL-pat was more predictive of Existence
Belief in participants for whom the level of Existence Belief was
closely tied to the level of IB, and less predictive in those whose
belief in God appeared to be less tied to belief in the intervening
inﬂuence of God (i.e., those who report higher levels of Existence
Belief relative to IB).
Relationship of IL-pat and belief to intuitions of order. Having
identiﬁed relationships between IL-pat and explicit belief, we
sought to further test the hypothesis that intuitions about order in
the universe might mediate these relationships. Given prior work
indicating that IL-pat contributes to intuitions of order17,20–23
and that intuitions contribute to religious belief1,2,10–14,16,32, we
hypothesized a pathway of effect in which IL-pat contributes to
intuitions of order that incline individuals toward religious belief
narratives. The hypothesized directionality of this pathway was
also based on theoretical considerations, e.g., that intuitions of
order can plausibly develop from implicit learning of order even
without explicit learning of religious narratives, and that the
content of what is learned via IL-pat (i.e., order itself) is conceptually closer to intuitions directly concerning order than to
religious beliefs about interventionist deities (see “Discussion”).
Participants were presented with statements concerning the
presence of order in the universe but not referring to religion or
God, and indicated their level of agreement (1–9; see “Methods”;
Supplementary Table 4). Responses were summed to produce a
universal order (UO) score. Agreement with presented statements
has been shown to provide an effective explicit measure of
intuition89. Because data collection for these questions in the
Afghan sample was not deemed viable (i.e., Afghan experimenters
indicated that the Dari-translated questions were not properly
understood; see “Methods”), we measured UO and IB in a
separate, predominantly European replication sample online (N
= 96, Mage = 28.21 ± 9.31 years, 83.33% European, 61.46%
female, 37.50% male; see “Methods”, Supplementary Table 2).
First, we asked whether UO and IL-pat were associated with
one another (i.e., Fig. 3, a path). Zero-order correlations indicated
that UO was positively correlated with IL-pat (r = 0.20, P =
0.005). Based on indications that schizotypal thinking may be
associated with a tendency to perceive order86,87, and to account
for potential inﬂuences of parental religious belief84,85, we
included schizotypal thinking and parents’ religious belief as
covariates in a linear regression model to predict UO. IL-pat
remained a signiﬁcant predictor of UO in this model (b = 5.12, β
= 0.18, SE = 1.90, P = 0.008, Supplementary Table 10).
UO was also signiﬁcantly correlated with both IB (U.S.: r =
0.48, P < 0.001; European sample: r = 0.56, P < 0.001) and belief
change (U.S. sample: r = 0.36, P < 0.001; Fig. 3, b path).
Consistent with our hypotheses, UO signiﬁcantly mediated the
effects of IL-pat on both IB (indirect effect P = 0.005) and belief
change (indirect effect P = 0.006; bootstrapped bias-corrected
95% CI; Fig. 3) in the U.S. sample. These analyses do not establish
causation because mediation analysis is fundamentally correlational. Nonetheless, results suggest that the a priori directional
hypothesis remains plausible a posteriori in view of the data. By
contrast, if modeling the pathway had not yielded signiﬁcant
indirect effects, this would have empirically indicated against the
hypothesized model. Though the hypothesized pathway of effect
is based on theory and prior literature, rather than empirical
comparisons between competing models, further exploratory
analyses (Supplementary Methods, Supplementary Figs. 6 and 7)
in which IB and individual belief measures were modeled as
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mediators, and in which IB was modeled as the independent
variable and IL-pat as the dependent variable, provided modest
but consistent additional support for the hypothesized model.
Cognitive Reﬂection Test (CRT). The above results supported
hypothesized links of intuition to IL-pat and belief—these
hypotheses speciﬁcally concerned intuitions of order (i.e., UO).
Subsequently, we explored a secondary question concerning the
CRT90, a measure of calculation-based problem-solving devised
to distinguish responding based on a more effortful and analytic
approach from responding based on a less effortful and analytic
(and more error-prone) approach; the latter approach has been
referred to as intuitive thinking. Investigation of the CRT was
motivated by prior research that has suggested a connection
between nonbelief and analytic problem-solving on the
CRT42,44,45,91–93. It was thus of interest to determine whether ILpat was related to CRT performance, and whether the associations of IL-pat to belief and to intuitions of order (as measured by
UO) were independent of the kind of analytic vs. intuitive
problem-solving measured by the CRT. All U.S. participants who
completed the full study battery were re-contacted, and respondents (U.S. re-contact sample; N = 65) completed the CRT. The
CRT consists of three arithmetic problems. For each problem,
there is a response that is considered to be prepotent (i.e., the ﬁrst
answer that comes to mind), which is referred to as the intuitive
response, whereas calculating the correct answer is posited to
require greater analytic, top-down effort. Correct (0–3) and
intuitive (0–3) responses are summed for each participant.
Incorrect responses that are not the intuitive response are ignored
in the calculation of correct and intuitive scores. Following Frederick, the number of correct responses was interpreted as an
estimate of analytic problem-solving, or the extent to which
individuals are able to override prepotent (incorrect) responses.
Consistent with the associations observed in the full U.S.
sample, IL-pat was signiﬁcantly correlated with IB (r = 0.46, P =
0.0001), belief change (r = 0.39, P = 0.002), and UO (r = 0.39, P
= 0.001; Supplementary Table 14). Also consistent with results
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obtained from the full sample, there was no association between
IL-pat and accuracy of explicit pattern judgments (r = −0.18, P
= 0.16), indicating that learning in this sub-sample was implicit.
Results for the CRT indicated that analytic (i.e., correct) and
intuitive (incorrect) responses were strongly negatively correlated
with each other (both samples r < −0.85, P < 0.0001), as in prior
research90. In the analyses of greatest interest, we found that ILpat was not associated with analytic responding (r = −0.07, P =
0.56) or intuitive responding (r = −0.03, P = 0.84; Supplementary
Table 14). Linear regression models in which CRT performance
was added as an additional covariate regressor (in addition to
schizotypal thinking and parents’ belief) indicated that IL-pat
remained a signiﬁcant predictor of IB (b = 3.22, β = 0.43, SE =
0.81, P < 0.001), belief change (b = 9.88, β = 0.40, SE = 2.96, P =
0.001), and UO (b = 11.64, β = 0.38, SE = 3.61, P = 0.002;
Supplementary Table 16). Together these results indicate that
the relationship of IL-pat to IB, belief change, and UO was
meaningfully distinct from CRT-based problem-solving
approach. That is, it is unlikely that individual differences in
the tendency to effortfully apply analytic thinking to override
prepotent responding (at least in the context of CRT calculation
problems) are responsible for variation in IL-pat or the
association between IL-pat and belief. The CRT was also collected
online in the European replication sample. Generally consistent
with prior work associating analytic thinking more closely with
disbelief than belief41,42, associations were found between IB and
CRT performance (analytic: r = −0.22, P = 0.03; intuitive: r =
0.23, P = 0.02; Supplementary Table 15). These relationships were
not signiﬁcant within the U.S. re-contact sample, though opposite
directions/signs were again observed for the nominal associations
of IB to analytic (r = −0.10, P = 0.41) and intuitive (r = 0.14, P
= 0.27) responding (Supplementary Table 14).
Assessment of belief in science. Last, we investigated whether
associations similar to those observed for belief in an interventionist God (i.e., associations with intuitions of universal order
and implicit pattern learning) might also be observed for belief in
science, a construct that may plausibly relate to explanations of
order in the universe. All participants in the U.S. re-contact and
European samples completed the Belief in Science Scale94. This
scale consists of 10 questions intended to measure attitudes
toward science, such as its value, reliability, and ability to provide
an understanding of the world and human culture.
Consistent with prior research that has examined relationships
between religious belief and scientiﬁc belief94, zero-order
correlations indicated that scientiﬁc belief was inversely associated with IB (U.S. re-contact sample: r −0.22, P = 0.08;
European sample: r = −0.36, P = 0.0003) and belief change
(U.S. re-contact sample only: r = −0.28, P = 0.02). Despite this
negative direct correlation, it remained possible that stronger
intuitions of universal order and/or stronger IL-pat might be
associated with stronger belief in science if, for example, a subset
of participants who held strong intuitions of order in the universe
were biased toward scientiﬁc interpretations of such order.
However, results indicated this was not the case; belief in science
was unrelated to UO (U.S. re-contact sample: r = −0.19, P = 0.13;
European sample: −0.11, P = 0.27; Supplementary Table 15) and
negatively correlated with IL-pat (U.S. re-contact sample: r =
−0.28, P = 0.02; Supplementary Table 14).
Discussion
The present study explored the relationship between implicit
pattern learning and belief in Gods in the U.S. and Afghanistan,
countries that differ substantially along multiple cultural and
religious dimensions7,95–97. In ﬁndings replicated across these
6

samples, individuals exhibiting stronger implicit learning of order
in visuospatial sequences held stronger belief in an intervening/
ordering God, and increased more in strength of belief from
childhood to adulthood. UO mediated these effects in the U.S.,
suggesting that IL-pat may be associated with interventionist
belief because it yields intuitions of order that bias individuals
toward belief in ordering Gods. Neither IL-pat nor belief was
associated with explicit awareness of learned patterns, indicating
that the observed effects are speciﬁc to learning of patterns
without conscious awareness.
The present work builds on substantial literatures indicating
implicit learning as a basis of intuition21–23,54, and intuition as a
basis of belief2,11,12,14,15,17,26. Our ﬁndings accord with theories in
the psychology and anthropology of religion1,2,9,10,12–16,32 that
account for religious belief as a reﬂective elaboration2 on intuitions derived from bottom-up processing of environmental stimuli. The present ﬁndings support a conceptually aligned
hypothesis that individuals who more readily learn, at an implicit
level, patterns that are actually present in the environment may be
biased toward belief in ordering Gods. Conversely, those who less
readily learn available patterns via IL-pat may be less predisposed
toward such beliefs.
The results of the current study are consistent with a bottomup pathway of effect by which stronger implicit learning of patterns/order leads to belief in an intervening/ordering God. While
top-down pathways are also conceivable whereby stronger belief
in an intervening deity leads individuals to more effectively learn
implicit patterns, and/or whereby religious individuals may be
more likely to search for patterns because of an explicit belief in
the ordering inﬂuence of a deity, a number of empirically-based
indicators make such explanations less likely in this case. First,
prior research has demonstrated that explicit searching does not
lead to faster responding during the SRTT, and may actually
hinder performance61,69,79. For example, Fletcher and colleagues79 showed that explicitly directing participants to search for a
pattern impeded implicit learning on the SRTT (i.e., slower RT
during the task), putatively because this explicit search disrupts
elements of task performance that facilitate IL-pat. Thus, even if
interventionist belief promotes explicit searching for patterns, it is
unlikely that this would have led to improved performance on the
SRTT in the present study.
A bottom-up interpretation of the present data is further bolstered by modiﬁcations to the SRTT paradigm that were incorporated into the present study. Namely, the sequence advanced
(i.e., the next target appeared) immediately after the participant
provided a correct response. This so-called no-response-timeinterval (no-RSI) version of the SRTT has been demonstrated by
Destrebecqz and Cleeremans and others69,81 to yield sequence
learning without explicit knowledge acquisition. Removing time
between target presentations is intended to ensure that learners
are consistently engaged in the task and do not have the opportunity to consciously attempt to recall/rehearse the target
sequence in an effort to identify patterns while waiting for the
next target to appear. Consistent with prior work, we did not
observe a signiﬁcant correlation between sequence learning (i.e.,
rate of change on pattern sequences relative to random ones) and
explicit awareness, indicating that learning was implicit. The lack
of association between CRT performance and implicit learning on
the SRTT may further suggest that differences in IL-pat were
unlikely to be driven by a bias towards effortful top-down
thinking.
The observed association between IL-pat and change in belief
from childhood to adulthood can be taken as further indication
against the likelihood of religious belief exerting a top-down
inﬂuence on IL-pat. Change in belief across the lifespan, and
particularly from childhood to adulthood, is not uncommon41,88.
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Thus, to the extent that individual differences in implicit learning
are present at early ages60,62,63, and may be stable across time64–66,
it appears more likely that differences in IL-pat could drive
changes in belief across development than that changes in belief,
or adult level of belief in an interventionist God as measured in the
present study, are primary drivers of differences in IL-pat. Evidence of genetic inﬂuences on IL-pat67,68, further suggests sources
of individual differences in IL-pat that may be present prior to,
and largely independent of, top-down inﬂuences.
While the bottom-up directionality of effect we have outlined is
consistent with prior work on the neurocognitive bases of religious belief1,2,9–12,16, it is not possible—and is not the intent of
the present study—to conclusively rule out any degree of topdown inﬂuence on the relationship between IL-pat and religious
belief. Indeed, a complete rendering of the cognitive and environmental inﬂuences on a phenotype as complex as religious belief
very likely includes a multiplex of interconnected loop architectures between bottom-up and top-down processes. Examples
of top-down inﬂuences on automatic perceptual information
processing are abundant19,23,98. One pertinent example is
research showing that induced meaning threats devised to challenge participants’ existential sense of meaning were associated
with better implicit learning in an artiﬁcial grammar task99.
Religious belief is associated with a desire for meaning4,11,46, and
it is conceivable that more religious participants might tonically
feel greater threat to meaning, which may have an inﬂuence on at
least some forms of IL-pat. It should be noted that the
improvement in grammar learning in this prior work was linked
to an increased explicit motivation to ﬁnd grammatical letter
strings in the grammar learning task, whereas extant evidence
indicates such explicit motivation does not improve learning on
the SRTT61,69,79. More directly to the point, even if it is the case
that some amount of top-down inﬂuence has bearing on implicit
learning, this would not necessarily be inconsistent with bottomup inﬂuences of implicit learning on religious belief. While the
present study focused on individual differences in a strongly
bottom-up IL-pat paradigm to explore the thus far untested
relationship of bottom-up IL-pat to belief, the intent of the present research is not to suggest that all bottom-up inﬂuences on
belief, and perhaps not even the IL-pat studied here, operate
entirely independently of top-down processes.
Regarding the speciﬁc directional pathway represented by our
mediation models, this directionality is based on a hypothesized
pathway of effect within which there are a priori reasons to
position intuitions of universal order prior to interventionist
belief (i.e., as the mediator and dependent variable, respectively).
Speciﬁcally, the directionality of the pathway is based on the a
priori consideration that implicit learning of patterns/order in
environmental stimuli is less likely to directly yield speciﬁc beliefs
about deities, and more likely to yield a general sense/intuition
that there is ambient order. Broad intuitions about the presence
of order do not depend on externally learned narratives about the
identities and powers of deities, and thus appear more likely to
arise intrinsically (i.e., within the individual, directly from that
individual’s bottom-up implicit learning of patterns/order).
Relatedly, intuitions of order appear more conceptually proximate to the content being learned via implicit learning of order
than to the content of beliefs about deistic intervention (i.e., both
the intuitions and the implicitly learned content directly concern
order itself, rather than explanations of order). Thus, a progression from IL-pat to UO appears more likely than a direct leap
from implicit learning to religious narratives about interventionist
deities. As noted above, the hypothesized pathway of effect is also
based on prominent extant accounts, developed to interpret
decades of research on implicit learning, which indicate that ILpat gives rise to intuitions of order17,20–25. Thus, in view of

ARTICLE

theoretical considerations and extant literature, we hypothesized a
pathway of effect whereby implicit learning inﬂuences UO and
UO inﬂuences interventionist belief (i.e., implicit learning yields
broad intuitions of order that predispose individuals toward belief
narratives that ﬁt these intuitions).
It is important to emphasize that the mediation analyses we
conducted to test models of the hypothesized pathway should not
be taken as establishing causation. Mediation is fundamentally a
correlation-based technique, and is frequently over-interpreted to
make causal claims100–102. Establishing causation requires a
comprehensive research program that should ideally include
longitudinal and intervention-based paradigms, a careful
accounting of the inﬂuence of a host of measured and unmeasured mediating variables, and replication across varied experimental paradigms100. While this is beyond the scope of a single
study, the pathway of effect modeled in the present study provides a framework for more comprehensive investigations of
causation in the observed relationships, and the present data on
belief change from childhood to adulthood suggest that longitudinal study might be particularly informative.
The present research also explored the extent to which IL-pat is
related to individual differences in analytic problem-solving
(measured by the CRT). An inﬂuence of analytic thinking on ILpat might be posited whereby analytic thinking is associated with
increased top-down searching for patterns, which could hinder
IL-pat on the SRTT in nonreligious participants, given previous
associations of analytic problem-solving on the CRT with lower
levels of religious belief41,42. However, the lack of association
between CRT and IL-pat suggests no such inﬂuence in the present
study, perhaps owing in part to the attributes of the SRTT
paradigm devised to minimize top-down inﬂuence (described
above). Our ﬁndings further indicated that the associations of ILpat to IB, belief change, and UO were independent of CRT performance. To our knowledge, this is the ﬁrst research to
empirically test whether performance on the CRT is associated
with implicit pattern learning. Prior research that has suggested
an association of implicit learning to thinking style has assessed
intuitive thinking via self-report55–57. For example, Woolhouse
and Bayne measured intuition using the self-report sensingintuition scale of the Myers-Briggs Type Indicator. These previous approaches are more similar to the self-report measure of
universal order intuitions in the present study than to the CRT. In
contrast, assessment of thinking style in the context of arithmetic
calculation on the CRT is most likely to be related to differences
in so-called system 1 (automatic) and system 2 (deliberate)
problem-solving17, which appears conceptually distinct from the
presence of broad intuitions of order that we and others20–23,54
have suggested may arise from IL-pat, and that the present work
investigated as a potential mediator of the effect of IL-pat on
belief. Arithmetic calculation is also likely to reﬂect common
math/calculation-speciﬁc inﬂuences on elements of thinking style
related to motivation, avoidance and cognitive function103–105.
While UO and IL-pat were consistently associated with IB across
the various samples we studied, UO and IL-pat were not found to
be associated with scores on the Belief in Science Scale94. Thus, it is
likely that intuitions of ambient order more closely relate to IB than
to belief in science, at least within the (certainly non-exhaustive)
scope of what is measured by the presently employed survey of UO
and Belief in Science Scale. More generally, the present ﬁndings do
not rule out the possibility that nonreligious order-related beliefs,
scientiﬁc or otherwise, could be related to UO or IL-pat. For
example, because at least one item on the Belief in Science Scale
directly contrasts belief in science with religious belief, it is possible
that the present study underestimated the extent to which religion
and science might operate concurrently as ordering beliefs in some
individuals. However, even if the relationships of IL-pat and UO to
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IB were found to operate in parallel to other relationships involving
other ordering beliefs, this would not necessarily diminish the
relationships to IB.
We did not observe an association between IL-pat and a singleitem measure of belief in God’s existence broadly (i.e., Existence
Belief). This ﬁnding provides initial indication that the putative
inﬂuence of IL-pat may be speciﬁc to interventionist belief (i.e.,
the hypothesized effect of learning orders implicitly on belief in
an ordering God). Exploratory data analysis indicated that IL-pat
was more strongly related to Existence Belief in a subset of
individuals for whom belief that God exists is largely focused and/
or dependent on belief in the interventionist inﬂuence of God,
and less related to Existence Belief in others for whom belief in
the existence of God depends more on other factors.
We also did not observe an association between explicit
judgments about sequence blocks of the SRTT and religious
belief. We are not aware of any research that has described an
association between accurate, conscious detection of patterns and
religious belief, though some prior research has reported an
increased tendency among believers in the paranormal to report
some forms of illusory contingency106,107. Erroneous reporting of
patterns on the random blocks, as well as overall tendency to
report patterns across both block types (random and pattern),
was not correlated with IB or belief change in the present study.
When these variables were included as additional covariate
regressors in the above-reported models, the effects of IL-pat on
both IB and belief change were not altered. Because IL-pat was
also uncorrelated with explicit accuracy in reporting patterns, the
results consistently supported the interpretation that implicit
(rather than explicit) learning was driving the observed effects.
It is not evident, however, that the present results bear substantively on prior ﬁndings of explicit contingency reporting.
Prior research investigating reporting of illusory contingency
among believers in the supernatural was based on tasks and
theoretical models that are quite distinct from those in the present study. In particular, prior studies investigated contingency in
the form of causal inﬂuence of a participant’s actions on observed
outcomes (i.e., the agency of the participant in a causal context).
This kind of contingency differs from the implicit pattern
learning we studied because (1) our paradigm was not related to
the participant’s agency (participants learned pattern sequences
that proceeded without any apparent opportunity for the participant to inﬂuence them, and no instruction was given regarding
agency), and (2) the implicit learning sequences in the present
study were not devised to indicate any form of causality, nor were
participants given any instruction to consider causality as in prior
studies. In addition, many aspects of the experimental designs,
instructions, and stimulus modalities in these studies are quite
different from those employed in the present study. For example,
the contingency task employed by Blanco et al. involved a series
of judgments about whether or not to act by administering
medicine to patients, and illusions of causality were assessed
based on the extent to which a participant incorrectly believed
their administration of a non-contingent medicine was an effective treatment. Thus, illusory contingency was based on the
participants’ behavior and decision-making (and their perception
of their own agency), rather than how they perceive/respond to
implicitly learned stimuli. In addition, the authors related performance on their contingency task to superstitious and paranormal beliefs, which is a distinct outcome from the IB measures
used in the present study.
As cognitive and neural inquiries into religious phenotypes
advance, it is unlikely that any single large-scale explanatory factor
will fully capture the complexity and diversity of inﬂuences that
shape belief1,2,4,10,12,13,15,16. However, more modest effects that
replicate across diverse groups of believers have the potential to
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provide meaningful componential insights into fundamental neurocognitive bases of belief. Evidence linking religious belief to IL-pat
suggests that belief, and variation in belief, may be embedded in
fundamental bottom-up perceptual processing more deeply than
has previously been empirically explored. The observed association
of IL-pat with change in belief from childhood to adulthood (distinct from the powerful inﬂuence of parental belief) suggests that
the emergence of individual differences in IL-pat in early childhood69 might set individuals on bottom-up trajectories whereby
literally perceiving the world differently (i.e., differential processing
of patterned visual information available in the environment) helps
to move them either towards or away from religious belief.
The primarily subcortical information processing pathways that
instantiate IL-pat69,70 presumably operate in all healthy human
brains. Thus, if variations in belief are partially shaped by the
presence and individual variability of IL-pat, this effect may be
shared across diverse religious and cultural contexts. The present
research is consistent with this hypothesis, identifying shared
associations between IL-pat and belief in Western and Middle
Eastern contexts characterized by marked differences in religious
heterogeneity95, societal tolerance of religious diversity7, separation
of religion and government97, and religious restrictions96. Optimistically, evidence of a shared link to a core component of human
perceptual information processing might help to emphasize an
underlying human commonality between believers and nonbelievers, and between disparate religious groups.
Methods
Participants and design. The U.S. sample comprised 199 participants recruited
from Georgetown University and the local community. A subset of the U.S. sample
(U.S. re-contact; N = 65) completed additional measures (described below) to
assess analytic problem-solving as well as belief in science. Afghan participants (N
= 148) were recruited from primarily ethnic Hazara sections of Kabul (e.g., Karte
Seh, Dast-e Barchi) following study practices for culturally sensitive topics in
Afghanistan developed by Z.W., who has extensive data-gathering experience in
Afghanistan, including as director of the Asia Foundation’s Survey of the Afghan
People108, and tested in a private secure space by same-sex Afghan experimenters
(trained by Z.W.). Experimenters also completed online ethics training required by
the Georgetown University IRB. All forms, including the consent form, were
translated to Dari (one of two national languages, native for Hazaras) and then
back-translated to English. Extensive quality control efforts for Afghan data collection are described in Supplementary Methods. Finally, we recruited an additional predominantly European online sample (N = 96; 83.33% European,
Supplementary Table 2) to complete measures related to interventionist belief,
universal order intuitions, analytic problem-solving, and belief in science.
All procedures were approved by the Georgetown University IRB. Samples were
sized sufﬁciently to detect small-to-moderate effects at α = 0.05 as there were not
prior studies of IL-pat-belief associations to indicate anticipated effect sizes, and
because religious belief is a complexly inﬂuenced phenotype such that any
individual inﬂuence is unlikely to account for a large proportion of the variance.
Measures. U.S. and Afghanistan participants completed a battery of tasks in a
single session lasting ~1.5 h. The SRTT was presented in E-Prime (Version 2.0). All
other task elements were administered using Qualtrics (https://www.qualtrics.com/).
Descriptions of measures not used in the present study can be found in Supplementary Methods.
Participants completed a modiﬁed SRTT, a widely used measure considered to
reﬂect ecologically valid IL-pat21. Participants were instructed to quickly and
accurately indicate the position of the target circle as it appeared at each of four
positions arranged horizontally onscreen (i.e., left, center-left, center-right, right;
Fig. 1). Each target position was designated a corresponding key on the keyboard,
and participants were instructed on which key was associated with each target
positions prior to beginning the task (moving from left to right, the mappings were
“z”, “x”, “.”, “/”). The version of the SRTT employed in the present study consisted
of six blocks (3 pattern blocks; 3 random blocks). Each pattern block was composed
of a distinct 10-target repeating sequence (repeated ﬁve times), consisting of three
ﬁrst-order structures (Fig. 1b, orange bars) and two second-order triplets (Fig. 1b,
green circles). Random blocks did not include regular repetitions. For each block,
we calculated the correlation between target number (1–50) and response time.
Mean rates of change (average r values) were calculated for each participant for
pattern and random blocks. Consistent with recommended procedures77, IL-pat
was operationalized as the difference between random vs. pattern blocks to
distinguish faster responding that is due to learning from faster responding due to
confounding inﬂuences (e.g., motivation, familiarity). To assess explicit awareness,
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following each block, participants were asked to give their best guess as to whether
the block was or was not a pattern. Participants could respond from 1 (Deﬁnitely
Not a Pattern) to 4 (Deﬁnitely a Pattern). We calculated an overall accuracy score,
with a high score of 1 (responses of Deﬁnitely Not a Pattern for all random blocks
and deﬁnitely a pattern for all pattern blocks) and low of 4 (responses of Deﬁnitely
a Pattern for all random blocks and Deﬁnitely Not a Pattern for all pattern blocks).
Illusory detection was calculated as the average score on random blocks only,
ranging from 4 (low score: Deﬁnitely a Pattern for all) to 1 (high score: Deﬁnitely
Not a Pattern for all). An overall bias towards reporting patterns regardless of block
type was measured by subtracting accuracy for pattern blocks alone (high score =
1, low score = 4) from illusory detection, such that higher scores (max score = 3)
reﬂected more frequent reporting of patterns.
The extent to which individuals gain conscious access to implicitly learned
information has been a subject of considerable investigation21,69,77,81. A number of
steps were taken during the development of the task used in the present study to
isolate IL-pat and minimize the potential for explicit awareness. First, the blocks
were short in duration, as research has consistently demonstrated that participants
can gain some level of awareness with extended exposure to pattern SRTT
sequences69. In addition, the opportunity to explicitly recall/rehearse target
sequences in an effort to explicitly identify patterns for patterns was mitigated by
removing the response-stimulus interval (RSI) between key-press and the
appearance of the next target81. During no-RSI versions of the SRTT, the next
target appears immediately after the correct response is made; participants cannot
use time between target appearances (because the next target appears immediately)
to consciously attempt to identify a pattern structure.
Although participants were not explicitly told to search for any patterns, nor
were they told that any of the blocks would contain patterns, it is reasonable to
assume that questions about the presence of patterns may have caused some
participants to look for embedded patterns (note that this is quite distinct from
providing participants with any advance knowledge of the particular pattern
sequences to be presented). Of course, it is also possible that participants would try
to identify patterns in the sequences even without any questions related to patterns,
and there are likely to be individual differences in the tendency to seek patterns. Of
relevance to the present study, one possibility is that more religious people might
be more likely to search for patterns, e.g., because this might align with an explicit,
top-down belief that a God orders the universe. However, prior work has
demonstrated that this explicit searching does not improve implicit learning, and
may actually be deleterious61,69,79. It is therefore unlikely that a top-down tendency
to explicitly seek patterns would manifest in superior IL-pat in the employed
paradigm. In addition, within the present study, a measure of analytic problemsolving (i.e., one’s tendency to engage a top-down, effortful approach to solving
problems; CRT; see below) was unrelated to implicit learning on the SRTT.
Next, participants completed a number of measures to assess beliefs about
Gods. The Belief in Divine Intervention Scale (BDIS3; Supplementary Table 3)
surveys participants’ level of agreement (six-point scale) with statements
concerning God intervening in the world and human affairs. Cronbach’s alpha was
similarly high in both samples (U.S. = 0.88; Afghanistan = 0.77), indicating that
the translated version of the measure was suitable for use in the Afghan sample.
Two overlapping circles (Supplementary Fig. 1) tasks—modiﬁed from prior
work83—were administered to measure beliefs about God’s inﬂuence on (1) their
own actions (i.e., self-overlap), and (2) events in the world (world overlap).
Participants arranged two circles onscreen such that the extent of overlap indicated
their own representation of the extent of God’s inﬂuence. More overlap was
interpreted as stronger belief in an intervening God.
Belief change was surveyed using a lab-developed change of belief measure,
which consisted of 9-point Likert scales on which participants reported their own
strength of belief in God starting at age 6 and then at 3-year intervals up to age 24.
Instructions stated that participants should not respond to items beyond their
present age. Asking participants to report belief at 3-year intervals was intended to
encourage more precise and thorough consideration of responses than might have
been achieved by a single query (e.g., how much has your belief changed since
childhood?). This method to assess change in religious belief is consistent with
prior work that has demonstrated the efﬁcacy of assessing religiosity
retrospectively41,88. The primary outcome variable for belief change was the
difference between reported strength of belief at the youngest surveyed age (6
years) vs. belief at the time of the study. Further characterization of this variable
and its calculation can be found in the Supplementary Methods. U.S. participants
also completed a single-item Existence Belief measure for which they rated the
strength of their belief in the existence of God broadly using a 9-point Likert scale
(1 = do not believe that God is real at all, 9 = absolutely certain God is real).
Participants also completed measures to assess intuitions of order in the
universe. We initially created a 4-item survey (Supplementary Table 4) in which
participants were presented with statements concerning the presence of order in
the universe (without reference to religion or God) and asked to indicate their level
of agreement (1–9), consistent with demonstrated means of explicitly measuring
intuition89. Two of the original four UO questions were ultimately retained for
analysis. These were Q1—everything happens for a reason, and Q2—there is order
to the universe, for which responses were summed to produce a universal order
(UO) score. The two other UO questions, which were not retained, included
elements that could be interpreted as implied references to God: Q3—there is a
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plan that guides events in the universe, and Q4—something beyond physics plays a
part in deciding what happens. Indeed, participant responses to these two items
were more strongly correlated with IB (both r ≥ 0.62) than were the two questions
retained for analysis (both r ≤ 0.42). The determination to exclude responses to Q3
and Q4 from analysis was made in order to more clearly distinguish UO from belief
in an intervening God (although post hoc analyses showed that inclusion of all
items did not meaningfully change the reported results; Supplementary Fig. 5).
Note that, because Q1 and Q2 were presented before Q3 and Q4, any implied
reference to a deity in Q3 or Q4 would not have inﬂuenced participants’
interpretation of Q1 or Q2. The UO survey for the European replication sample
consisted of only the ﬁrst two items.
We anticipated that UO was unlikely to be meaningful for the Afghan sample
because of a lack of culture- and language-speciﬁc interpretability of the UO
prompts—much of the difﬁculty arose in the attempt to make the prompts secular
(i.e., to use wording/framing that referred to an order in the universe without
referring to a deity or any religious belief). These attempts ultimately led to
prompts that were not interpretable in the intended ways, as determined by Z.W. in
consultation with Dari-speaking experimenters. Therefore, scores on this measure
were not analyzed in this sample.
Finally, participants completed a number of other measures to estimate potential
confounding variables. U.S. participants completed the 37-question yes–no
Schizotypal Questionnaire, with the primary focus on the 17-item unusual perceptual
experiences subscale109, to distinguish effects of IL-pat from belief in supernatural
agency84,86,87. After translation and cultural adaptation, Afghan participants answered
a 36-item version, with a 16-item perceptual experiences subscale. Cronbach’s alpha
for the subscale was high (U.S. = 0.78; Afghanistan = 0.83), reﬂecting appropriateness
in both samples. To assess parents’ strength of religious belief, participants used a 9point Likert scale to rate the strength of their parents’ religious belief during the
participants’ childhood. Additional measures included the CRT90, which consists of
three calculation-based questions devised to elicit prepotent—but incorrect—
responses, referred to as intuitive. Overriding these prepotent responses in favor of
more effortful calculation, which is more likely to yield the correct solutions, is
considered analytic thinking (also referred to as reﬂection). The number of correct
and intuitive responses are summed for each participant. The CRT was completed by
the U.S. re-contact and online European samples. U.S. re-contact and European
samples completed the Belief in Science Scale94, which consists of 10 questions
intended to measure attitudes toward science, such as its value, reliability, and ability
to provide an understanding of the world and human culture.
Statistical analyses. In order to reduce the number of variables in subsequent
analysis, we sought to integrate three estimates of the same measurable characteristic (belief in an intervening God) into a single DV for regression models. To
determine whether this was appropriate, we ﬁrst ran zero-order correlations with
all three measures (BDIS, self-overlap, world overlap; Supplementary Tables 5–7).
For all samples, all scores were strongly positively correlated (all r > 0.54). Next, we
performed a principal component analysis (PCA; Supplementary Table 8) to
examine the structure of the data. We elected to perform a PCA because we
theorized that variance on the three interventionist belief measures would be
primarily due to a single, large component, consistent with the assumption
imposed by PCA that all factors be orthogonal. As expected, a single component
was retained for all samples. The ratio of the ﬁrst to second eigenvalue was >2.5
(U.S.: component 1 eigenvalue = 2.30, component 2 eigenvalue = 0.48; Afghanistan: component 1 eigenvalue = 2.42, component 2 eigenvalue = 0.50; European
sample: component 1 eigenvalue = 2.30, component 2 eigenvalue = 0.41), suggesting that scores on the three measures were indeed related to a single component. The one component solution was further conﬁrmed by parallel analysis (U.S.:
component 1 simulated eigenvalue = 1.11, component 2 simulated eigenvalue =
1.01; Afghanistan: component 1 simulated eigenvalue = 1.17, component 2 simulated eigenvalue = 0.99; European sample: component 1 simulated eigenvalue =
1.16, component 2 simulated eigenvalue = 1.00) and Velicer’s MAP (U.S.: VSS 1
maximum complexity of 0.93 with one factor; Afghanistan: VSS 1 maximum
complexity of 0.94 with one factor; European sample: VSS 1 maximum complexity
of 0.93 with one factor). We therefore created an Interventionist Belief (IB) principal component score for each participant using a least squares regression
approach such that scores for each sample had a mean of 0 and a standard
deviation of 1 (Supplementary Fig. 2). All statistical analyses were performed in
STATA 15 and R (Version 1.1.4).
Reporting summary. Further information on research design is available in the Nature
Research Reporting Summary linked to this article.

Data availability
The study data are available on the OSF repository (https://osf.io/g5ywe/). A reporting
summary for this Article is available as a Supplementary Information ﬁle.

Received: 17 October 2019; Accepted: 13 August 2020;

NATURE COMMUNICATIONS | (2020)11:4503 | https://doi.org/10.1038/s41467-020-18362-3 | www.nature.com/naturecommunications

9

ARTICLE

NATURE COMMUNICATIONS | https://doi.org/10.1038/s41467-020-18362-3

References
1.
2.

3.
4.
5.
6.

7.

8.
9.
10.
11.
12.

13.
14.
15.
16.
17.
18.
19.
20.
21.
22.
23.
24.

25.

26.
27.
28.
29.

30.
31.
32.
33.

34.

35.

10

Barrett, J. L. Exploring the natural foundations of religion. Trends Cogn. Sci. 4,
29–34 (2000).
Baumard, N. & Boyer, P. Religious beliefs as reﬂective elaborations on
intuitions: a modiﬁed dual-process model. Curr. Dir. Psychol. Sci. 22, 295–300
(2013).
Degelman, D. & Lynn, D. The development and preliminary validation of the
belief in divine intervention scale. J. Psychol. Theol. 23, 37–44 (1995).
Norenzayan, A. et al. The cultural evolution of prosocial religions. Behav.
Brain Sci. 39, e1 (2016).
Jones, S. R. & McEwen, M. K. A conceptual model of multiple dimensions of
identity. J. Coll. Stud. Dev. 41, 405–414 (2000).
Ysseldyk, R., Matheson, K. & Anisman, H. Religiosity as identity: toward an
understanding of religion from a social identity perspective. Personal. Soc.
Psychol. Rev. 14, 60–71 (2010).
Grim, B. J. & Finke, R. International Religion Indexes: government regulation,
government favoritism, and social regulation of religion. Interdiscip. J. Res.
Relig. 2, 1–49 (2006).
Fox, J. Religion as an overlooked element of international relations. Int. Stud.
Rev. 3, 53–73 (2001).
Norenzayan, A. & Gervais, W. M. The origins of religious disbelief. Trends
Cogn. Sci. 17, 20–25 (2013).
Boyer, P. Religious thought and behaviour as by-products of brain function.
Trends Cogn. Sci. 7, 119–124 (2003).
Willard, A. K. & Norenzayan, A. Cognitive biases explain religious belief,
paranormal belief, and belief in life’s purpose. Cognition 129, 379–391 (2013).
Gervais, W. M., Willard, A. K., Norenzayan, A. & Henrich, J. THE
CULTURAL TRANSMISSION OF FAITH Why innate intuitions are
necessary, but insufﬁcient, to explain religious belief. Religion 41, 389–410
(2011).
Barrett, J. L. & Lanman, J. A. The science of religious beliefs. Religion 38,
109–124 (2008).
Barrett, J. L. Why would anyone believe in God? (AltaMira Press, 2004).
Pyysiäinen, I. & Hauser, M. The origins of religion: evolved adaptation or byproduct? Trends Cogn. Sci. 14, 104–109 (2010).
Boyer, P. Religion: bound to believe? Nature 455, 1038–1039 (2008).
Kahneman, D. A perspective on judgment and choice: mapping bounded
rationality. Am. Psychol. 58, 697–720 (2003).
Stanovich, K. E. & West, R. F. Individual differences in reasoning: implications
for the rationality debate? Behav. Brain Sci. 23, 645–665 (2000).
Evans, J. St. B. T. Dual-processing accounts of reasoning, judgment, and social
cognition. Annu. Rev. Psychol. 59, 255–278 (2008).
Reber, A. S. The cognitive unconscious: an evolutionary perspective.
Conscious. Cogn. 1, 93–133 (1992).
Reber, A. S. Implicit learning and tacit knowledge. J. Exp. Psychol. Gen. 118,
219 (1989).
Lieberman, M. D. Intuition: a social cognitive neuroscience approach. Psychol.
Bull. 126, 109–137 (2000).
Epstein, S. Demystifying intuition: what it is, what it does, and how it does it.
Psychol. Inq. 21, 295–312 (2010).
Pacini, R. & Epstein, S. The relation of rational and experiential information
processing styles to personality, basic beliefs, and the ratio-bias phenomenon.
J. Pers. Soc. Psychol. 76, 972–987 (1999).
Epstein, S., Pacini, R., Denes-Raj, V. & Heier, H. Individual differences in
intuitive–experiential and analytical–rational thinking styles. J. Pers. Soc.
Psychol. 71, 390 (1996).
Greenwald, A. G. et al. A uniﬁed theory of implicit attitudes, stereotypes, selfesteem, and self-concept. Psychol. Rev. 109, 3 (2002).
Seger, C. A. Implicit learning. Psychol. Bull. 115, 163 (1994).
Liljenquist, K., Zhong, C.-B. & Galinsky, A. D. The smell of virtue: clean scents
promote reciprocity and charity. Psychol. Sci. 21, 381–383 (2010).
Olivola, C. Y. & Todorov, A. Fooled by ﬁrst impressions? Reexamining the
diagnostic value of appearance-based inferences. J. Exp. Soc. Psychol. 46,
315–324 (2010).
Cogsdill, E. J., Todorov, A. T., Spelke, E. S. & Banaji, M. R. Inferring character
from faces: a developmental study. Psychol. Sci. 25, 1132–1139 (2014).
Ballew, C. C. & Todorov, A. Predicting political elections from rapid and
unreﬂective face judgments. Proc. Natl Acad. Sci. USA 104, 17948–17953 (2007).
Boyer, P. The Naturalness of Religious Ideas: A Cognitive Theory of Religion
(University of California Press, 1994).
Baumard, N. & Chevallier, C. What goes around comes around: the
evolutionary roots of the belief in immanent justice. J. Cogn. Cult. 12, 67–80
(2012).
Boyer, P. & Liénard, P. Why ritualized behavior? Precaution systems and
action parsing in developmental, pathological and cultural rituals. Behav.
Brain Sci. 29, 595–613 (2006).
Waytz, A., Epley, N. & Cacioppo, J. T. Social cognition unbound: insights into
anthropomorphism and dehumanization. Curr. Dir. Psychol. Sci. 19, 58–62 (2010).

36. Waytz, A., Cacioppo, J. & Epley, N. Who sees human? The stability and
importance of individual differences in anthropomorphism. Perspect. Psychol.
Sci. 5, 219–232 (2010).
37. Epley, N., Waytz, A. & Cacioppo, J. T. On seeing human: a three-factor theory
of anthropomorphism. Psychol. Rev. 114, 864 (2007).
38. Maij, D. L. R., Schie, H. Tvan & Elk, Mvan The boundary conditions of the
hypersensitive agency detection device: an empirical investigation of agency
detection in threatening situations. Relig. Brain Behav. 9, 23–51 (2019).
39. van Elk, M. Paranormal believers are more prone to illusory agency detection
than skeptics. Conscious. Cogn. 22, 1041–1046 (2013).
40. van Elk, M., Rutjens, B. T., van der Pligt, J. & Van Harreveld, F. Priming of
supernatural agent concepts and agency detection. Relig. Brain Behav. 6, 4–33
(2016).
41. Shenhav, A., Rand, D. G. & Greene, J. D. Divine intuition: cognitive style
inﬂuences belief in God: (519702015-023). https://doi.org/10.1037/
e519702015-023 (2011).
42. Pennycook, G., Cheyne, J. A., Seli, P., Koehler, D. J. & Fugelsang, J. A. Analytic
cognitive style predicts religious and paranormal belief. Cognition 123,
335–346 (2012).
43. Gervais, W. M. & Norenzayan, A. Analytic thinking promotes religious
disbelief. Science 336, 493–496 (2012).
44. Camerer, C. F. et al. Evaluating the replicability of social science experiments
in Nature and Science between 2010 and 2015. Nat. Hum. Behav. 2, 637–644
(2018).
45. Sanchez, C., Sundermeier, B., Gray, K. & Calin-Jageman, R. J. Direct
replication of Gervais & Norenzayan (2012): No evidence that analytic
thinking decreases religious belief. PLoS ONE 12, e0172636 (2017).
46. Kay, A. C., Gaucher, D., McGregor, I. & Nash, K. Religious belief as
compensatory. Control. Personal. Soc. Psychol. Rev. 14, 37–48 (2010).
47. Banerjee, K. & Bloom, P. Why did this happen to me? Religious believers’ and
non-believers’ teleological reasoning about life events. Cognition 133, 277–303
(2014).
48. White, C. J., Norenzayan, A. & Schaller, M. The content and correlates of
belief in Karma across cultures. Pers. Soc. Psychol. Bull. 45, 1184–1201 (2019).
49. Heywood, B. T. & Bering, J. M. “Meant to be”: How religious beliefs and
cultural religiosity affect the implicit bias to think teleologically. Relig. Brain
Behav. 4, 183–201 (2014).
50. Buffone, A., Gabriel, S. & Poulin, M. There but for the grace of God:
counterfactuals inﬂuence religious belief and images of the divine. Soc.
Psychol. Personal. Sci. 7, 256–263 (2016).
51. Evans, E. M. Cognitive and contextual factors in the emergence of diverse
belief systems: Creation versus evolution. Cogn. Psychol. 42, 217–266 (2001).
52. Järnefelt, E., Canﬁeld, C. F. & Kelemen, D. The divided mind of a disbeliever:
Intuitive beliefs about nature as purposefully created among different groups
of non-religious adults. Cognition 140, 72–88 (2015).
53. Bender, C. How does God answer back? Poetics 36, 476–492 (2008).
54. Hodgkinson, G. P., Langan-Fox, J. & Sadler-Smith, E. Intuition: a fundamental
bridging construct in the behavioural sciences. Br. J. Psychol. 99, 1–27 (2008).
55. Granena, G. Cognitive aptitudes for implicit and explicit learning and
information-processing styles: an individual differences study. Appl.
Psycholinguist. 37, 577–600 (2016).
56. Woolhouse, L. S. & Bayne, R. Personality and the use of intuition: individual
differences in strategy and performance on an implicit learning task. Eur. J.
Personal. 14, 157–169 (2000).
57. Kaufman, S. B. et al. Implicit learning as an ability. Cognition 116, 321–340
(2010).
58. Sobkow, A., Traczyk, J., Kaufman, S. B. & Nosal, C. The structure of intuitive
abilities and their relationships with intelligence and openness to experience.
Intelligence 67, 1–10 (2018).
59. Little, A. C., Jones, B. C. & DeBruine, L. M. The Many Faces of Research on
Face Perception (The Royal Society, 2011).
60. Aslin, R. N. & Newport, E. L. Statistical learning: from acquiring speciﬁc items
to forming general rules. Curr. Dir. Psychol. Sci. 21, 170–176 (2012).
61. Howard, D. V. & Howard, J. H. When it does hurt to try: adult age differences
in the effects of instructions on implicit pattern learning. Psychon. Bull. Rev. 8,
798–805 (2001).
62. Finn, A. S. et al. Developmental dissociation between the maturation of procedural
memory and declarative memory. J. Exp. Child Psychol. 142, 212–220 (2016).
63. Smalle, E. H. M., Page, M. P. A., Duyck, W., Edwards, M. & Szmalec, A.
Children retain implicitly learned phonological sequences better than adults: a
longitudinal study. Dev. Sci. 21, e12634 (2018).
64. Meulemans, T., Van der Linden, M. & Perruchet, P. Implicit sequence
learning in children. J. Exp. Child Psychol. 69, 199–221 (1998).
65. Kalra, P. B., Gabrieli, J. D. & Finn, A. S. Evidence of stable individual
differences in implicit learning. Cognition 190, 199–211 (2019).
66. Lum, J., Kidd, E., Davis, S. & Conti-Ramsden, G. Longitudinal study of
declarative and procedural memory in primary school-aged children. Aust. J.
Psychol. 62, 139–148 (2010).

NATURE COMMUNICATIONS | (2020)11:4503 | https://doi.org/10.1038/s41467-020-18362-3 | www.nature.com/naturecommunications

NATURE COMMUNICATIONS | https://doi.org/10.1038/s41467-020-18362-3

67. Simon, J. R. et al. Dopamine transporter genotype predicts implicit sequence
learning. Behav. Brain Res. 216, 452–457 (2011).
68. Baetu, I., Burns, N. R., Urry, K., Barbante, G. G. & Pitcher, J. B. Commonlyoccurring polymorphisms in the COMT, DRD1 and DRD2 genes inﬂuence
different aspects of motor sequence learning in humans. Neurobiol. Learn.
Mem. 125, 176–188 (2015).
69. Reber, P. J. The neural basis of implicit learning and memory: a review of
neuropsychological and neuroimaging research. Neuropsychologia 51,
2026–2042 (2013).
70. Batterink, L. J., Paller, K. A. & Reber, P. J. Understanding the neural bases of
implicit and statistical learning. Top. Cogn. Sci. 11, 482–503 (2019).
71. Henrich, J., Heine, S. J. & Norenzayan, A. The weirdest people in the world?
Behav. Brain Sci. 33, 61–83 (2010).
72. Medora, N. P., Larson, J. H., Hortacsu, N. & Dave, P. Perceived attitudes
towards romanticism; a cross-cultural study of American, Asian-Indian, and
Turkish young adults. J. Comp. Fam. Stud. 33, 155–178 (2002).
73. Cukur, C. S., De Guzman, M. R. T. & Carlo, G. Religiosity, values, and
horizontal and vertical individualism—Collectivism: a study of Turkey,
the United States, and the Philippines. J. Soc. Psychol. 144, 613–634
(2004).
74. Verkuyten, M. & Yildiz, A. A. National (dis) identiﬁcation and ethnic and
religious identity: a study among Turkish-Dutch Muslims. Pers. Soc. Psychol.
Bull. 33, 1448–1462 (2007).
75. Arnett, J. J. The neglected 95%: why American psychology needs to become
less American. Am. Psychol. 63, 602–614 (2008).
76. Nielsen, M., Haun, D., Kärtner, J. & Legare, C. H. The persistent sampling bias
in developmental psychology: a call to action. J. Exp. Child Psychol. 162, 31–38
(2017).
77. Robertson, E. M. The serial reaction time task: implicit motor skill learning? J.
Neurosci. 27, 10073–10075 (2007).
78. Nissen, M. J. & Bullemer, P. Attentional requirements of learning: evidence
from performance measures. Cogn. Psychol. 19, 1–32 (1987).
79. Fletcher, P. C. et al. On the beneﬁts of not trying: brain activity and
connectivity reﬂecting the interactions of explicit and implicit sequence
learning. Cereb. Cortex 15, 1002–1015 (2005).
80. Soref, A., Liberman, N., Abramovitch, A. & Dar, R. Explicit instructions facilitate
performance of OCD participants but impair performance of non-OCD
participants on a serial reaction time task. J. Anxiety Disord. 55, 56–62 (2018).
81. Destrebecqz, A. & Cleeremans, A. Can sequence learning be implicit? New
evidence with the process dissociation procedure. Psychon. Bull. Rev. 8,
343–350 (2001).
82. Song, S., Howard, J. H. & Howard, D. V. Perceptual sequence learning in a
serial reaction time task. Exp. Brain Res. 189, 145–158 (2008).
83. Hodges, S. D., Sharp, C. A., Gibson, N. J. S. & Tipsord, J. M. Nearer my God to
thee: self–God overlap and believers’ relationships with God. Self Identity 12,
337–356 (2013).
84. Barnes, K. & Gibson, N. J. S. Supernatural agency: individual difference
predictors and situational correlates. Int. J. Psychol. Relig. 23, 42–62 (2013).
85. Myers, S. M. An interactive model of religiosity inheritance: the importance of
family context. Am. Sociol. Rev. 61, 858–866 (1996).
86. Brugger, P. et al. ‘Meaningful’ patterns in visual noise: effects of lateral
stimulation and the observer’s belief in ESP. Psychopathology 26, 261–265
(1993).
87. Reed, P. et al. Seeing non-existent events: effects of environmental conditions,
schizotypal symptoms, and sub-clinical characteristics. J. Behav. Ther. Exp.
Psychiatry 39, 276–291 (2008).
88. Ingersoll-Dayton, B., Krause, N. & Morgan, D. Religious trajectories and
transitions over the life course. Int. J. Aging Hum. Dev. 55, 51–70 (2002).
89. Dane, E. & Pratt, M. G. Conceptualizing and measuring intuition: a review of
recent trends. Int. Rev. Ind. Organ. Psychol. 24, 1–40 (2009).
90. Frederick, S. Cognitive reﬂection and decision making. J. Econ. Perspect. 19,
25–42 (2005).
91. Gervais, W. M. & Norenzayan, A. Analytic atheism revisited. Nat. Hum.
Behav. 2, 609–609 (2018).
92. Pennycook, G., Ross, R. M., Koehler, D. J. & Fugelsang, J. A. Atheists and
agnostics are more reﬂective than religious believers: four empirical studies
and a meta-analysis. PLoS ONE 11, e0153039 (2016).
93. Saribay, S. A. & Yilmaz, O. Analytic cognitive style and cognitive ability
differentially predict religiosity and social conservatism. Personal. Individ.
Differ. 114, 24–29 (2017).
94. Farias, M., Newheiser, A.-K., Kahane, G. & de Toledo, Z. Scientiﬁc faith: belief
in science increases in the face of stress and existential anxiety. J. Exp. Soc.
Psychol. 49, 1210–1213 (2013).
95. Pew Research Center. Global rEligious Diversity: Half of the Most Religiously
Diverse Countries Are in Asia-paciﬁc Region (Pew Research Center
Washington, DC, 2014).

ARTICLE

96. Pew Research Center. Global Uptick in Government Restrictions on Religion
in 2016. Pew Research Center’s Religion & Public Life Project http://www.
pewforum.org/2018/06/21/global-uptick-in-government-restrictions-onreligion-in-2016/ (2018).
97. United States Department of State. Afghanistan 2017 International Religious
Freedom Report. Hum. Rights 19 (2017).
98. Keren, G. & Schul, Y. Two is not always better than one: a critical evaluation
of two-system theories. Perspect. Psychol. Sci. 4, 533–550 (2009).
99. Proulx, T. & Heine, S. J. Connections from Kafka: exposure to meaning threats
improves implicit learning of an artiﬁcial grammar. Psychol. Sci. 20, 1125–1131
(2009).
100. Green, D. P., Ha, S. E. & Bullock, J. G. Enough already about “black box”
experiments: Studying mediation is more difﬁcult than most scholars suppose.
Ann. Am. Acad. Pol. Soc. Sci. 628, 200–208 (2010).
101. Imai, K., Keele, L. & Tingley, D. A general approach to causal mediation
analysis. Psychol. Methods 15, 309 (2010).
102. Rucker, D. D., Preacher, K. J., Tormala, Z. L. & Petty, R. E. Mediation analysis
in social psychology: current practices and new recommendations. Soc.
Personal. Psychol. Compass 5, 359–371 (2011).
103. Ashcraft, M. H. Math anxiety: personal, educational, and cognitive
consequences. Curr. Dir. Psychol. Sci. 11, 181–185 (2002).
104. Suárez-Pellicioni, M., Núñez-Peña, M. I. & Colomé, À. Math anxiety: a review
of its cognitive consequences, psychophysiological correlates, and brain bases.
Cogn. Affect. Behav. Neurosci. 16, 3–22 (2016).
105. Choe, K. W., Jenifer, J. B., Rozek, C. S., Berman, M. G. & Beilock, S. L.
Calculated avoidance: Math anxiety predicts math avoidance in effort-based
decision-making. Sci. Adv. 5, eaay1062 (2019).
106. Blanco, F., Barberia, I. & Matute, H. Individuals who believe in the
paranormal expose themselves to biased information and develop more
causal illusions than nonbelievers in the laboratory. PLoS ONE 10, e0131378
(2015).
107. Grifﬁths, O., Shehabi, N., Murphy, R. A. & Pelley, M. E. L. Superstition
predicts perception of illusory control. Br. J. Psychol. 110, 499–518
(2019).
108. Warren, Z. et al. Afghanistan in 2014: A Survey of the Afghan People (Asia
Foundation, 2014).
109. Claridge, G. & Broks, P. Schizotypy and hemisphere function—I: Theoretical
considerations and the measurement of schizotypy. Personal. Individ. Differ. 5,
633–648 (1984).

Acknowledgements
This research was supported by grants from the John Templeton Foundation to A.E.G.
(ID 51971) and to A.E.G, A.B.W., F.M.M, and Z.J.W. (ID 61114), and a National Science
Foundation Graduate Research Fellowship Program award to N.M.G. We thank Nicholas
Gibson, Ian Lyons, and Chandan Vaidya for insightful discussion and commentary, and
Emily Dyke and Grifﬁn Colaizzi for data collection efforts. Thanks also to the Afghan
Cultural House and the Afghan translation team, as well as to Basir Bita for remote
coordination of data collection in Afghanistan.

Author contributions
A.E.G. conceived the experiment. F.M.M. and A.E.G. supervised the project. Z.J.W.
oversaw all data collection in Afghanistan. A.E.G., A.B.W., N.M.G., and G.A.E. designed
the study tasks. A.B.W. and N.M.G. collected and analyzed the data, including quality
control of Afghanistan data (with guidance from Z.J.W.). A.B.W., N.M.G., and A.E.G.
wrote the paper.

Competing interests
The authors declare no competing interests.

Additional information
Supplementary information is available for this paper at https://doi.org/10.1038/s41467020-18362-3.
Correspondence and requests for materials should be addressed to A.B.W. or A.E.G.
Peer review information: Nature Communications thanks Jonathan Jong, Ryan McKay
and Michael Stagnaro for their contribution to the peer review of this work. Peer reviewer
reports are available.
Reprints and permission information is available at http://www.nature.com/reprints
Publisher’s note Springer Nature remains neutral with regard to jurisdictional claims in
published maps and institutional afﬁliations.

NATURE COMMUNICATIONS | (2020)11:4503 | https://doi.org/10.1038/s41467-020-18362-3 | www.nature.com/naturecommunications

11

ARTICLE

NATURE COMMUNICATIONS | https://doi.org/10.1038/s41467-020-18362-3

Open Access This article is licensed under a Creative Commons
Attribution 4.0 International License, which permits use, sharing,
adaptation, distribution and reproduction in any medium or format, as long as you give
appropriate credit to the original author(s) and the source, provide a link to the Creative
Commons license, and indicate if changes were made. The images or other third party
material in this article are included in the article’s Creative Commons license, unless
indicated otherwise in a credit line to the material. If material is not included in the
article’s Creative Commons license and your intended use is not permitted by statutory
regulation or exceeds the permitted use, you will need to obtain permission directly from
the copyright holder. To view a copy of this license, visit http://creativecommons.org/
licenses/by/4.0/.
© The Author(s) 2020

12

NATURE COMMUNICATIONS | (2020)11:4503 | https://doi.org/10.1038/s41467-020-18362-3 | www.nature.com/naturecommunications

